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Permanence can be snatched only out of flux ;
and the passing moment can find its adequate
intensity only by its submission to permanence.
Those who would disjoin the two elements can
find no interpretation of patent facts.

Whitehead, A.N. : Process and Reality, p. 338.
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Preface

These volumes bring together several lines of inquiry that have occupied much of
my philosophical work : criticism, metaphysics, process, consciousness,
contemplative experience, and the question of the Divine. They do not merely
collect earlier positions. They reconsider them under stricter conditions and, where
necessary, abandon formulations that no longer survive criticism.

The immediate background is provided by two recent projects.

The Regulae trilogy develops the normative side of philosophy through
epistemology, aesthetics, and ethics. Its governing conviction is that the principles
regulating thought, feeling, and action cannot be grounded in a prior ontology,
because any such ontology already presupposes the normative conditions it is
supposed to ground. The first principles disclosed by transcendental reflection
have a special status : they cannot coherently be rejected without being used in the
attempt to reject them. Metaphysics cannot first construct a picture of reality and
then use that picture to justify the rules of thinking by which the construction itself
was produced.

Normative philosophy must precede descriptive philosophy, including
metaphysics. The relation is architectonic but does not amount to deduction. The
Regulae establish conditions under which conceptual construction can be valid ;
they do not determine which metaphysical construction must be adopted. The
present metaphysics begins where that normative inquiry leaves off and enters a
weaker epistemic register : its process orientation, ontological scheme, and later
constructions are arguable, corrigible, and provisional. The question is
consequently not what metaphysics follows necessarily from the Regulae, but
what metaphysics may legitimately be constructed within the limits they establish.

The descriptive philosophy developed here is a critical process metaphysics. It is
critical because speculative construction remains subordinate to prior normative
conditions and must avoid reification, category mistakes, and claims exceeding
conceptual warrant. It is processual because actuality is interpreted through
becoming, relation, dependence, organization, and transformation rather than self-
sufficient substances.

This metaphysics rejects inherent existence while retaining conventional actuality,
causal efficacy, organization, consciousness, individuality, and continuity. Matter,
information, and consciousness are understood in conjoint operation and extended
toward cosmos, God*, the Divine, and full-emptiness without becoming absolute
grounds.

Whitehead remains the principal process-metaphysical interlocutor, modified by
Kantian criticism, Oger’s normative epistemology, Ockhamite nominalism,
Buddhist dependent arising and emptiness, contemporary science, and
contemplative phenomenology.

Volume I establishes the conditions, limits, and ultimate analysis ;
Volume II develops the positive reconstruction.

Metaphysics may seek speculative depth, provided it does not reify its own
constructions.



Human reason has a peculiar fate in one kind of its
cognitions : it is troubled by questions that it cannot
dismiss, because they are posed to it by the nature of
reason itself, but that it also cannot answer, because they
surpass human reason’s every ability.

Kant, L. : Critique of Pure Reason, Preface to the First
Edition, A vii.



Introduction

Metaphysics, like God, is said to have died. Feuerbach, Comte, Nietzsche, and
Carnap took care of that ! Did they ? Sure, with them, a certain kind of
metaphysics disappeared. They all died. Did the ‘God of the philosophers’ ?

What disappeared, or should have disappeared, was metaphysics as a science
before science : the attempt to determine what ultimately exists and then derive
from this ontology the conditions under which knowledge, value, or action
become possible. In this pre-critical order, being precedes knowing. Substance,
matter, mind, Spirit, nature, history, or the Divine is installed as a self-sufficient
ground, and the rules governing thought are subsequently derived from what the
metaphysical system has already declared to be real. Yet every such declaration is
itself a conceptual act. It employs language, logic, distinctions, inference, and
standards of validity before the alleged ontological ground has done any
explanatory work. The foundation arrives too late.

Criticism reverses this order. The reversal has already been worked out across the
three normative inquiries of the Regulae trilogy, dealing respectively with thought,
feeling, and action. Rather than deriving their binding rules from an ontology, each
begins reflexively from a transcendental principle internal to the practice being
examined and asks what cannot coherently be removed without undermining that
practice itself. These transcendental conditions are not descriptions of how human
beings contingently happen to think, feel, or act. They identify what normatively
must already be operative for valid conceptual knowledge, aesthetic judgment,
and imputable action to be possible at all (Regulae I, 2025 ; Regulae 11, 2025
Regulae 111, 2026).

Regulae I'begins from the fact of reason : the irreducible dyad of something known
and someone knowing it. Neither transcendental object nor transcendental subject
can be eliminated without being presupposed in the attempted elimination. From
this ‘groundless ground’ (Oger) arise the principles, norms, and maxims governing
valid conceptual thought, including the critical tensions between correspondence
and consensus, and between factual testing and argumentative justification, under
the regulative ideas of the Real and the Ideal.

Regulae II relaxes this architectonic toward feeling. Its fact of feeling joins
aesthetic attitude and aesthetic properties in the meeting through which beauty
becomes possible, moving normatively from the pleasant and satisfying through
exquisiteness and excellence toward exemplarity and sublimity.

Regulae III turns to action. Its fact of action joins an agent with an attributable
outcome and develops this relation through the action vector, whose direction and
intensity are shaped by the action drivers intent, duty, conscience, and vocation.
Freedom-from and freedom-in-immediacy secure respectively the release from
determining constraint and the leeway required for genuine choice and ownership.
Actions unfold within concrete action domains and are normatively assessed
through the lenses of good and evil, justice and injustice, fairness and unfairness,
and love and hate. Together, vector, drivers, freedoms, domains, and lenses
provide a unified grammar of responsible action without reducing ethics either to
intention or to consequence.



The same three-tier movement governs all three inquiries : transcendental
principles identify the indispensable conditions of the domain ; theoretical norms
articulate the general rules under which judgment becomes possible ; applied
maxims guide practice under contingent conditions. Their normative force is
calibrated rather than mechanically identical. Epistemology is strictest because
contradiction and invalid inference undermine conceptual knowledge itself ;
aesthetics retains a relaxed but genuine normativity of cultivated and expectant
judgment ; ethics must carry its principles and norms into the contingency,
resistance, and consequences of actual deeds and their combination as domains.
Thought, feeling, and action thus constitute three irreducible but coordinated
normative fields. None receives its bindingness from a prior theory of being.

This is the critical inheritance from which the present inquiry begins. Before
metaphysics may ask what exists, it already stands under rules governing what
can be coherently thought, responsibly related to scientific knowledge, validly
argued, and distinguished from what exceeds conceptual determination.
Metaphysics cannot ground these rules because every metaphysical proposition
already employs them. Nor can a preferred ontology of matter, information,
consciousness, process, substance, nature, or the Divine retrospectively confer
validity upon the conceptual activity through which that ontology was constructed.

Metaphysics therefore loses its foundational privilege without losing its
philosophical task. It comes after criticism in the order of justification and inherits
the critical architectonic with the relaxation appropriate to a register that is
arguable but not testable. The question is no longer whether ontology can ground
philosophy, but what metaphysics may legitimately construct once the normative
conditions of philosophy are already in place.

This reversal has consequences for science as well.

Science produces the most reliable factual knowledge available to us because its
propositions remain exposed to testing and argument. Its objects are identified,
measured, modeled, interpreted, and revised within conceptual and institutional
practices, while the facts produced through these practices must nevertheless be
treated as answering to something not constituted by the assertions made about
them. Scientific knowledge is therefore conventional without being arbitrary,
objective without becoming absolute, and corrigible without collapsing into
skepticism. Its strength lies precisely in its refissal of finality.

Metaphysics occupies another epistemic register. Its totalizing claims cannot be
experimentally tested as totalities. They remain arguable. Logic, semantic clarity,
argumentative discipline, compatibility with valid science, explanatory adequacy,
resistance to reification, comparative scope, heuristic fertility, and corrigibility
govern their admissibility. Metaphysical speculation consequently enjoys greater
latitude than scientific theory but weaker epistemic warrant. It may integrate,
orient, compare, and creatively reorganize what the sciences disclose. It may not
borrow scientific authority for conclusions no experiment could establish.

This difference does not make metaphysics dispensable. Scientific knowledge
does not spontaneously organize itself into one comprehensive interpretation of
the world. Physics, biology, neuroscience, psychology, information theory,
cosmology, and the human sciences investigate distinct objects under domain-



specific conditions. Their results do not by themselves determine what kind of
world contains them all, whether one domain is ontologically fundamental, how
physical efficacy relates to organization and consciousness, what kind of unity
may legitimately be attributed to the world-system, or how actuality relates to
possibility. Whenever such questions are answered, explicitly or implicitly,
metaphysical choices have already entered.

So the attempt to eliminate metaphysics risks concealing rather than removing it.
Physicalism, informationalism, idealism, reductive naturalism, emergentism,
panpsychism, dualism, monism, and pluralism are not simply read from scientific
facts. They interpret those facts within wider conceptual schemes. Even the
declaration that ‘only what science can test should be admitted as real’ is not itself
a proposition established by scientific testing. It is a philosophical rule concerning
what may count as real.

Metaphysics returns at the moment its elimination is asserted.

The task, then, is not to decide whether metaphysics should exist. It is to
distinguish disciplined metaphysics from metaphysical inflation. The present
inquiry calls the former critical metaphysics. It is critical because it accepts the
priority of the conditions governing thought, feeling, and action ; because it
distinguishes scientific testing from metaphysical argument ; because it refuses to
convert conceptual necessity into ontological necessity ; because it treats reality-
as-such as beyond conceptual possession ; and because every metaphysical
construction remains answerable to the possibility that another construction may
perform its work better. Its concepts may totalize. They may not absolutize
themselves.

Within this critical framework, a substantive orientation is nevertheless required.
Criticism alone does not dictate which metaphysics must be adopted. It establishes
conditions of admissibility, not a compulsory ontology. So the present work makes
a declared metaphysical choice : process over substance, relation over isolation,
dependence over self-sufficiency, condition over essence, becoming over
immutable being, and organized continuity over inherent identity. These
preferences are not transcendental necessities. They are adopted because they
resist reification, remain consonant with valid scientific knowledge, and provide
a more fertile interpretation of actuality than metaphysical schemes organized
around self-existing substances.

Substance, in the strong metaphysical sense rejected here, is not merely something
enduring. It is something alleged to possess its identity and essential properties
from its own side, independently of conditions, relations, parts, functions, and acts
of identification. Such independence becomes increasingly difficult to reconcile
with the very phenomena substance is supposed to explain.

What acts must enter relations. What changes must inherit conditions. What
persists must sustain organization across transformation. What appears isolated
proves dependent upon histories, environments, structures, and interactions.

The supposed metaphysical surplus of inherent existence adds little explanatory
force while generating considerable difficulty.



Process metaphysics begins elsewhere. It asks how something exists, arises,
becomes determinate, functions, persists, changes, enters relations, transmits
effects, endures, and ceases. Identity is retained, but as organized continuity.
Individuality is retained, but as bounded and relatively autonomous process.
Stability is retained, but as recurrent organization. Things do not disappear. What
disappears is the demand that they possess an immutable metaphysical core
beneath what they do and undergo.

Whitehead is the principal process-metaphysical interlocutor of this inquiry, but
the present system is not a reconstruction of Whiteheadian philosophy and departs
from it wherever criticism, ultimate analysis, the three-operator thesis, or the
reconstruction of the world-ground requires another course.

The elementary ontological unit adopted is the actual occasion : a determinate
episode of becoming entering into relations with antecedent actualities and
contributing to subsequent process. Actual occasions form aggregates,
organizations, societies, individualized conscious societies, persons, institutions,
biological systems, and wider historical formations. Their persistence does not
require an underlying substance. It requires sufficient continuity of organization,
inheritance, function, and relation.

Yet ‘process’ alone is too indeterminate to account for the differentiated ways
actuality operates. The present metaphysics therefore proposes three irreducible,
interpenetrating, and interdependent operators : matter, information, and
consciousness. Matter names energetic efficacy and efficient determination.
Information names formative organization, architecture, constraint,
differentiation, and integration. Consciousness names mere cognizing presence
and, where individualized, makes possible meaning, valuation, intention,
deliberation, and choice. These operators are not substances, autonomous realms,
or layers added one above another. They are distinguishable modes of operation
conjointly instantiated in concrete actuality.

Their distinction opposes three familiar reductions. Materialism or physicalism
becomes reductive when energetic efficacy is made sufficient to explain
organization and first-person presence. Informationalism becomes reductive when
organization is treated as though it could replace both physical efficacy and
consciousness. Mentalism becomes reductive when consciousness is inflated into
the constitutive source of physical and informational actuality. The three-operator
thesis instead proposes irreducibility without isolation and interdependence
without identity.

This triadic articulation also determines the relation between actuality and
possibility. The actual world is what determinately happens. Yet what happens
does not exhaust what may happen. Every achieved actuality establishes
conditions, closes possibilities, preserves others, and may open possibilities
previously unavailable. So the world possesses a virtual aspect : a horizon of
conditioned possibilities of further actualization. This virtual world-ground is not
another world, a primordial substance, a hidden reservoir, or a domain existing
independently beneath actuality. It is the same world-system considered according
to what may become actual under the conditions established by what has become
actual.



Proceeding by a controlled reversal from the three operators discerned in concrete
actuality, the virtual world-ground may be specified through primordial matter,
primordial information, and primordial consciousness. These are not
independently existing primordial entities. They are speculative modal correlates

the possibility of energetic actualization, the possibility of formative
organization, and the possibility of sentient actualization. Their metaphysical
status remains arguable, non-testable, corrigible, and empty of inherent existence.

Here the critical (normative) and constructive (descriptive) movements meet. The
concepts needed to escape substance metaphysics are themselves liable to
substantialization. Matter can become a cosmic substance. Information can
become an immaterial realm of forms. Consciousness can become a universal
mind. The world-ground can become an occult foundation. Even emptiness can
become the Void. Critical metaphysics must therefore apply its anti-reifying
control recursively to its own preferred concepts. No term is exempt merely
because it was introduced to eliminate reification elsewhere.

The Buddhist analysis of dependent arising becomes decisive at this point.
Whatever exists conventionally does so dependently : through conditions,
relations, parts, functions, histories, and designation. This dependence does not
abolish the object ; it excludes only the attribution of inherent existence, svabhava,
understood as existence from the object’s own side independently of the
conditions through which it arises, functions, and is identified. Emptiness
therefore does not mean non-existence. It names the absence of this substantial
mode of being in what nevertheless exists and functions conventionally.

Volume 1, Conditions, Limits, and Ultimate Analysis, establishes the critical
conditions under which this reconstruction is possible. The Prolegomenon
determines the order of justification. Normative philosophy precedes metaphysics.
Science tests and argues. Immanent metaphysics argues without being testable.
Transcendent metaphysics marks the limit at which positive conceptual
determination must cease. The inquiry then asks how metaphysical thought can
nevertheless advance ; it develops the immanent and transcendent registers,
reconstructs ontology under processual conditions, examines the nature and
continuity of individualized mind, and considers the person, ego, selflessness, and
mental pliancy required for sustained critical inquiry.

This volume culminates in ultimate analysis.

Persons and phenomena are examined to determine whether the identities
conventionally attributed to them can be established as inherently existing
realities. Under the accepted formal-logical conditions of ultimate analysis, no
svabhava can be established. This result is not nihilistic. Conventional existence,
function, causal efficacy, organization, individuality, first-person presence, and
relational continuity remain intact. What is removed is substantial instantiation :
the attribution of an independent identity to what exists only through dependent
arising. This ending makes positive metaphysics possible rather than impossible.

Volume I, Actuality, Cosmos, and the Divine, begins from what survives ultimate
analysis. Its first task is general metaphysical reconstruction. Existence and non-
existence, actuality and virtuality, the three operators, their irreducibility and
interdependence, and their conjunction within the world-system are examined



under the controls established earlier. Matter, information, and consciousness are
then treated separately before being brought together again. The aim is not to
discover ultimate substances but to articulate the most general modes through
which dependent actuality becomes efficacious, organized, and consciously
present.

General metaphysics then passes into special metaphysics. The general scheme is
applied to two encompassing objects : cosmos and the Divine.

Metaphysical cosmology asks what contemporary cosmological knowledge
permits philosophy to argue concerning the observable universe, cosmic
development, horizons, origins, possible futures, multiverse hypotheses, and the
relation between physical possibility and the virtual world-ground. Scientific
cosmology remains decisive, but its results do not determine one complete
metaphysical interpretation of the world-system.

Metaphysical theology’s question is still more delicate. The critical rejection of a
transcendent, omnipotent, self-existing Creator does not by itself determine
whether anything warranting the designation God* remains possible within an
immanent process metaphysics. The decisive question becomes one of agency. If
primordial consciousness is entirely non-agentive, there is no sufficient reason to
designate it God*. If purposive valuation, responsiveness, or influence can be
warranted, however, another possibility opens. Metaphysical theology must
therefore determine what kind of Divine agency, if any, is compatible with
process, emptiness, finite freedom, evil, scientific knowledge, and the experiential
claims associated with mystical, yogic, and contemplative life.

Neither cosmology nor theology is allowed to escape the restrictions governing
the rest of the inquiry. A cosmological totalization does not become fact because
it employs scientific vocabulary. A theological construction does not become
knowledge because it satisfies existential or religious need. Mystical experience
may carry phenomenological and transformative significance without
automatically delivering a conceptual description of reality-as-such. The
transcendent limit remains intact throughout.

The final term of the inquiry is full-emptiness. Its two moments must be held
together. Fullness names the inexhaustible actuality of dependent process :
energetic efficacy, organization, sentient presence, relation, novelty, value, action,
history, cosmos, and whatever Divine significance may survive criticism.
Emptiness names the absence of inherent existence in all of these. Fullness without
emptiness reifies. Emptiness without fullness nihilizes.

The conjunction is the Middle Way of the present metaphysics.

Accordingly, the ambition of these volumes is neither modest in scope nor
absolute in claim. The inquiry asks how far conceptual thought can move toward
a comprehensive metaphysics while remaining conscious of its own conditions. It
seeks an account broad enough to include matter, information, consciousness,
persons, cosmos, and the Divine without reducing them to one substance ;
disciplined enough to remain answerable to science and argument ; and critical
enough to prevent its most successful concepts from being mistaken for self-
existing realities.



Metaphysics survives its alleged death by abandoning the privilege that once made
its death seem necessary. It no longer legislates knowledge from an imagined
position beneath or above it. It works within the world, with concepts it knows to
be constructions, under rules it did not invent, against facts it does not control,
toward a totality it cannot possess.

What remains is not the old dream of Being.
It is the critical existential adventure of becoming.
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